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Synopsis: 


The general movement of philosophy - between antinomy and subject, and objective structures, all as if it were a 
meditation on the Subject, as a equal position. This self-equal sublation, as the position on an antinomy, charged 
by a dialectical separation between subjective and objective viewpoints, internal to the subject. Its political 
ontology, is entirely surcharged with Europe. 


A. Formal Structure 


General thought-forms, thought-determinations and their limits. 


A.I Formal structure in the Real 
Limits and existence. 


Logical progression: From thought-limit, to existential limit. 


A.II Existential structures of the Real 
Existence and the Real, as a subjectivity based on determination of the Absolute. 


Logical progression: The limit to existence, is a non-limit, or virtual. Logical progression here, is from limit to 
existence to limit of limit. 


A.III Introduction to materialism in Buddhist form 
The formal structure of social relations, and its division between spurious and true. 


Logical progression: This self-limit from existence to limit, to limit of limit, is a non-spurious infinite, that is a 
judgement in some cases. 


A.IV. Buddhism and transcendental materialism of subjectivity 
The representation and the void, a dialectical non-mediation. 


Logical progression: Representation, existence and limit, is a dialectical mode, of void (other term for limit) and 
representation qua void, of a void-representation, or limit-representation, that is not limited. 


A.V Physics and Buddhism 


General forms of physics, and Buddhist domains in Higgs' Field, as if there is an option in each circumstance. 


Logical progression here: Physics and limit, in a limited perspected, of non-violent, openness as limit of limit, ina 
negation of negation sense. One form of negation. 


A. VI Formal structure in final form 
Formal structure as antinomical and the stance in-between. 


Logical progression here: Limit as structure of knowledge, with a non-limit and a limit, that is the dialectic, of 
changing valences or positions, in a dialectic. 


A. VII Formal structure and Infinite self-reference 


The notion of infinite self-reference as a Heideggerean and Hegelian circle, cut short, or limited. 


Logical progression here: Limit as a circular structure, that is opened. 


A. VIII System or tendency, as the formal structure in infinite self-reference. 
The opposition system and tendency, as two presentations of philosophy. 


Logical progression here: Openness to the outside. 


A. IX Tendency as point in formal structure. 


The opposition of tendency and formal structure, as immanent deadlock, resolved through tendency. 


Logical progression here: Openness and limit as dialectic of system and tendency, that is an opposition that is 
sublated or self-limited and changed. 


A.X. Jansenism in Buddhism as Formal structure of logical localisation 
The unity of two disparate bodies in a third structure, named social. 


Logical progression here: To take two opposing bodies, or oppositions, and find their unity, in a changing valence. 


A.X.a Formalization in Buddhism 
An attempt at Buddhism in schools, of tendency. 
A.X.b Structures and affinities 
Analogical reasoning. 


A.X.c Absolute recoil 


Analogical example. 


Logical progression here: Not limited perspectives, but changing a valence, a dialectic. 


A.XI Heidegger and self-reference 


Analogical reasoning in a separation. 


Logical progression here: Dialectic in-a-space. 


A.XII Nagarjuna and the negative method 


Analogical reasoning on negation. 


Logical progression here: Logic as term negation, linked to dialectic with Europe. 


A.XIII Keys and Tenors 


Method for antinomical inquiry. 


Logical progression: Dialectic. 
A.XIV Theses 
Forms of the real. 


Logical progression: Dialectic. 


B. Formal Temporality 
A position that temporality exists. 


Logical progression: Dialectic in temporal form, or existential. 


C. Formal logical existence 


Logical existence, in formal structure. As Form over content, or Form in logic, a difference or differance between 
formal structures and their logical content. 


Logical progression: Concrete of structure, logical structure, based on content, and therefore a dialectic. 
C.I. Formal logical existence between Heidegger and Lacan. 


Logical existence interrogated for antinomical stances. 


Logical progression: Dialectic in a tenor or valence. 


C.II Formal logical existence and space 
Antinomy as tool, or organon. 


Logical progression: Dialectic in spatial topoi. 


C.III Formal logical existence and time 
Antinomy in time and space. 


Logical progression: Dialectic in time and space, that is full existence. 


C.IV. Formal logical existence and tenors of dialectical materialism or the materialism of the void 


Antinomy to dialectic. 


Logical progression: Dialectical movements and their representation. 


C.V. Formal logical existence and logic of space 


Addendum on logic and spatial tendency. 


Logical progression: Concretisation of a dialectical theme. 


C.VI Formal logical existence between Imaginary and Symbolic and Real 
Zizek and logical determination. 


Logical progression: The present state of the dialectic, in systematic form. As opposed to tendency, which this also 
is. 


C.VII Antinomy and Gap 
Central Zizekian points, in a simple presentation. Interspace as fundamental concept. 


Logical progression; Tendency in an oevre, reflecting a development of the notion. 


C.IX The zone of the encounter 
Suture and its antinomy. 


Logical progression: Dialectical mediations or changes in the notion. 


C.X. Formal logical existence in Zizek: A Lexicon 


Zizek and formal space, between a term and its lexicon, or knowledge. 


Logical progression: Back in a circle, to the notion of antinomy, limit qua interspace. 


C. XI Formal logical existence in summation 


A summation. 


C. XII Formal logical existence in summation II 


A parallax grasped. 


D. Infinite selfreferent 


The loop of reflexivity in philosophical determination. 


Logical progression: Another circle, and its movement. 


D.I Infinite Self-referent II 


Self-reference, the Hegelian circle, and negativity. 


Logical progression: Thought-forms compared to philosophy, from limit to openness and structure. 


D.II Infinite self-reference in an encounter 


Self-reference, place and declination, as a constellation, of a distinct group. 


Logical progression: Negative as opposed to surreal numbers, another limit, or frontier. 


D.III Infinite self-reference and sheafs or envelopes: 


Grouped forms of exposition. 


Logical progression: Limit-types, are local over global. 


D.IV Infinity 
Quantity in grouped forms. Limited topoi. 


Logical progression: Local forms, as parallel to limited perspective and transformation. 


D.V. Infinity and Bizzare structures in a formal logical space 


Trotsky and Lenin as a description of the position between formal logical space and dialectical meditation. 


Logical progression: Example of a dialectical materialism and subject. 


D.VI From antinomy to subjective standpoint. 
Badiou and Zizek as subject-orientations of Truth, that is exact. 


Logical progression: Exact correspondence between partial and universal, on the side of engaged universality. 


D. VII Zizek, Badiou between St.Paul and Pascal 


The displacement as immanent to Badiou and Zizek. 


Logical progression: Antinomy as point, and subject as its limitation, and overcoming. 


A. Formal structure 


There is a formal structure to a mode of reasoning. It is a transcendental form of object, a representation, and a 
category in mathematical form, and a subjective interpretation in the Kantian period. A mode of concept and 
intuition, and its synthesis and limits. This structure of contradictions, gaps, interstices and antinomies, is finally 
the structure of things along with their regularities and consistencies for Zizek. Reality is incomplete, it is barred 
by our subjective point that pierces into a systematic account of reality, such that the system is a modality that is 
in entire form, a logical system that is impossible in its totality. The totality of a system, or concept is incomplete. 
Reality is pass-tout, the notion of reality is its formal structure, such that it is not-all, or Lacanianised into a object 
incompleted by the thing-in-itself, the noumenon. This simple structure is the complex, in that the reality that is 
incomplete, the object and transcendental inquiries into the object qua object-transcendental, and empirical 
object, and their gaps, all figure a inconsistent structure that is the nature of things in de-structuralised, 
metynomic slides of the real. 


There is no structure, no object, no transcendental position, or transposition, or dialectic without the absence, 
structuring an entity. This problem of representation, is the problem of thing as representation, and its limits, as 
ontological, the site of an overdetermined point, that is the noumenon, as necessary supplement of the 
phenomenon, and its crack, or ontological fissure, this cleft in being. There is however, in this inconsistent, 
parallactic observation of a structural thing, its not-one, or its unstructured multitude in a reflection of the thing 
qua absent centre, or void. This is the problem of representation, concept and intuition, as if it were a non- 
representation possibly to representation, the reality the thing, but actually, it is the problem of representation 
that accounts for this reality, and is at the same level and is therefore the problematic of reality qua 


representation, that reality is more real than itself. This little piece of the real, is left-over in representation, and is 
the site of an encounter, or a re-organisation of representation, along the real. There is no real in reality either, 
because reality is afterall a bunch of empirical multitudes that conceptualised, stand for a more complex reality 
than flat being, and this concept-object, is finally the site of the real object, which is part of the decalages between 
two levels, each more inconsistent than the other. 


This concept-object and real-object, are parallel, but also intertwined in a dialectic, there is no empiricism without 
concept, and no concept which is blind, therefore the dialectical formal structure, grasps the problematic of 
knowledge, abstract form and functions of the form, as the subjectivity that pierces reality, and is the real of flat 
representation or being. This subjective space in the real, is its suture to the gap between ordinary life and 
existence, and subjectivity or noumenal recognition of the thing, and its barred, interior. 


A.I Formal structure in the Real 


There is an absolute reality. It is the reality of things as they appear, or exist. But in this appearance, there is a 
slight displacement of the concept, or subjective forms of consciousness that apprehend reality as if it were 
grimaced, or reflected into itself and formalised as a space of subjectivity and consciousness as the parallax of the 
object-decentred. This formal structure of the Real, as gapped reals in symbolisation and language, as the object- 
thing that is pushed along its axis, and the Newtonian container of things as structuring ontic in ontological 
quality or form, is the tortured existence of the real. In Lacan, Kantian forms of object and thing-in-itself, is the 
gap between structure and the real, and there is a complex decalages of the Kantian transcendental standpoint of 
the object, in terms of the parallactic antinomies that structure real things as finally a knowledge with a hole, 
truth punctures this hole. It is a representation devoid of its quality and quantity, and split into a reflection of 
reality more real and more complex than empirical reality, such that there is no thing without outplace, or the post 
of things, in their outpost, or reflective gap, or structured multiple that is not one, and therefore the universe is 
finally a line, that is incomplete and reflected into a space that is a curvature, which is simply existent and not 
changeable, the raw real of scientific datum, and matheme. It is simply a formal structure. 


The complex of incompletion, subjectivity and neutral matheme, along with the structure of a thing with 
noumenon, as a formal index of scientific materialism, that is finally an existential index of appearance, with its 
imagination and its solitary walk through the void as in literature. This fictional supplement to reality, as its non- 
real status of reality, in such a way that poem is equal to matheme, and there is no generic imagination without 
pure generic forms, and its variations, all of which are a container and its element, in a neutral subjectivity and 
organised material, such that all concepts are such containers, of finally a literary existence. 


There is no literature of the abyss, in Bolano, that does not grasp poem as utopia. Therefore the negative 
measures of a container are always virtual. 


Therefore the complex, of real, reality, incompletion, subjectivity, and science and poem and virtuality, as the real 
form of the object qua, itself and its gaps, all of which structure a reality that is simple and absolute. It is the 
absolute of a poem, the nature of things. It is the absolute because there is no space for outplace, to be anything 
other than structural determination of freedom or subjectivity. In fact the subjectivity persists beyond or deeper 
than reality, and can be said to be existence. 


A.II Existential structures of the Real 


Since the real is a function of subjectivity and formalism that resembles the emptiness of subjectivity, there are 
multiple perspectives and the object as transcendental. There is a notion of philosophy as finally the answer to 
science, it is also, philosophy as a function of subjectivity and form, and finally the answer that there is mulitple 
and one, in its intersection, as not one and one, and therefore there is the formal appearance of speculative 
figures. This implies that there is possible a systematic arrangement of philosophy, or just the function, we find in 
Althusser and Lacan, of the emptiness of a distance taken. 


There is the emptiness qua form, of the figures of philosophy arranging a literature or a virtual excess over reality 
that is mundane. It is finally the emptiness and the generic on the one level, with the other level of the virtual, that 
is the cinema, literature, music and artistic mediation of contemplation, as the will of representation. There is 
multiple levels and structural configurations, of the structure, qua the real, as virtual. There is then the trace of a 


definition of the individual, as a theory of the individual and his generic situations, as a description of the figure of 
the real, as an existent, existence and exis-tence. 


Therefore philosophy is divided into at least three forms - systematic (Badiou, Zizek), formal (Sirohi) or non- 
systematic interventions (Althusser, Lacan). This designation of philosophy is named, any systematic or 
fragmentary speculation, that grasps the ontological dimension of the ontic existence. This ontological difference 
between representation and reality, or forms of representation and logical forms and poem, is finally to grasp the 
Indian metaphysic of Buddhism, to be a dialectic on representation, towards European continental forms, in a 
analogical mode, that is inaugurated by aleatory materialism. It is the form of philosophy qua non-philosophy or 
normal trajectories of a politics that supplements its expositions, or a conditioned thought in Badiou's sense, or a 
outside that determines the inside. An openness to the outside of systems and logical rigour, to the extent that 
minimal logic or progressive in the Marxist sense modes of thought, are admitted into the general domain of 
thought-forms and figures that are at least in aesthetico-formal terms appreciable. This is the virtuality admitted 
into philosophy after Althusser and Lacan. 


A.III Introduction to materialism in Buddhist form 


There are a number of logical orientations, with some non-determinate-logical purely formal orientations. There is 
a domain, a consistency and a line of reasoning, that combine to form a speculative approach to all the questions 
and facts and existential, spiritual, theological systems, all of which constitute a field. Is it formalized, is it 
philosophy qua concept? Perhaps not, but there is some rigour to the lines of reasoning, and a spiritual beauty to 
it. There is in other words, a non-philosophy that is justified as philosophical (adjectivization). It is a line of 
reasoning in other words consistent with zero-level, equality, or abstract universality that is the absent centre of 
political ontology. 


Take the logic, it is quite rigorous. There need not be a consistent logic, it is not simply analytic. It is not this isa 
fact, and it is ontological in physics, as a domain of scientific fact to philosophical conditioning, it is instead the 
space of the reversal. It is a logical space, where, a line of reasoning on ontological questions, is finally contingent 
upon a position, that parallels Kant. It is a parallel space, where all that is material is lifted, aufhebunged into a 
relative and absolute reality. It is a formalism in the end. It is a formal space of logical reasoning, that is 
existential operator of philosophy and philosophical systems. It is in the end purely imaginary or purely scientific, 
or neither or non. But there is Europe still, the existence of negation linked to ontology, social ontology and 
subjectivity and form as a function of the real. So some subjectivity exists because negation as a function exists. It 
is in fact the negation of wholist spiritual Upanisads, which based its structure on social causality, that was linked 
to Brahman or one substance, devoid of negation except the external negation of the lower bodies, linked to its 
social conduct in one substance and not to an ontological ethical premise. The presuppositionless emptiness, or 
negation commences with the Buddhists in the east. This negation is linked to ontology or ontological difference, 
in Europe. 


What is this complex of negation, subjectivity, formalism, aesthetics and existence, even as ethics, or ontology. It is 
finally the outside of Marxism that determines the progressive or regression in a philosophy, but also, not to 
mention the minimum of reflexivity or subjectivity as spirit, as Hegel argued, ethical substance as a function of the 
rabble, or proletariat, or to grasp one's social position as relative to another, in line with abstract negativity, as a 
negation of homo hierarchicus. Homo hierarchicus or social substance that negates in external ways a One, that is 
based on totality and its exclusion, or unconscious, as substance that is corrupted, and not properly philosophical 
or in India, Buddhist, that is negation internal to a principle. Not negation of a thing, on account of the thing in 
external rapport with power, but negation as internal to the thing, or the thing-in-itself. 


What is Homo-Heirarchicus in Althussero-Lacanian terms. It is the state of a situation, its symbolic order, that 
constitutes levels or symbolic names and titles, that operates in symbolic and social terms, which negates in a 
formal structure the negation of the hierarchicus, it is a zero-point of in logical terms an x, by a y, such that y is a 
function of y > x, as an absolute substance. Or inequality as a logical function of One substance. It is the 
substance of inequality supported by functions of the substance, based on pure power relations, that is a 
microphysics of power, related to hierarchical functions of One substance. The microphysics in India of these 
Hindu-Upanisidic forms, is their constellation between occupations, social roles, ontology as determined by 
customs of a deity, that is embodied in a social-ontological principle, the brahman, that operates as the substance, 
which has to be deemed higher, than lower, and the lower, as lower than higher not in relative terms (capitalism), 
but in absolute terms, such that it is the higher is higher than the lower, such that is lower is a function external to 
and of the higher. 


These are the precepts to grasp finally the Lacanian verve, that aligns with the oppressed as a determination of 
even the earlier Munzer and millenerean tribal uprisings in a justifaction based on ethical premises equal to 
equality as axiom, that is the real. These millenerean Munzer uprisings, are finally the Lacanian answer to the 
zero-point in social structure or substance, whose appearance is a function of subjectivity as radical freedom, of 
the closed loop of reflexivty analogized to social space or structure. This closed loop, is the absolute fidelity to 
emancipatory movements, that are anarchisms, or even communisms, that order a zero-level general will, against 
the social order based on inequality as a problematic internal to the social contract, as grasped by Rousseau. The 
complexity in Hegel, of this indeterminate zone of speculation, becoming determinate when the thought- 
determinations of a thing is grasped in its totality of determinations, such that the A and B, or alternatives are 
judged in suspension of the normal social ethical codes, in favour of the infinite judgement, that enacts the totality, 
in its dispersion, or a split between substance and substance as subject as in Michelet's poetic writing, that is the 
failure of the social whole from taking place based on an inconsistent element (in India the poor and especially the 
dalits), that disperses substance into subject qua phenomenology that is spirit as bone, that is here the highest of 
speculation or spirit internal to the bone or material supplement of a broken vessel, that is the logical space of 
death drive, as diagonal to materialism of conditions of possibility (transcendental problematics of totality and its 
inequality) and idealism of pure Platonic Republic philosophy. The infinite judgement, where the totality of 
apparatuses and structures and processes, are executed and annihilated, in terms of a single judgement that is 
destruction or subtractive formalism, that is a zero-point decision to align with the zero-minimal or not. This 
alignment between spirit and matter, is Marxist, but almost Hegelian when violence is an act, that in abstract 
formal negativity, either negates in actuality, or does not the whole system of universals, particulars and 
individuals that confront a egalitarian bond of uprising or military dispositive. It is a repetition of history, that 
Hegel is the representative of the French Revolution. 


A.IV. Buddhism and transcendental materialism of subjectivity 


There is a determination of the structure from the position of its subjective mediation, in terms of a structural 
causality in the mediated elements of levels, structures and instances, as distinct from structure. There is a 
structure, a representation, and its subjective form of negation, in terms of a negation of representations, worlds 
and forms of life. It is a negative representation, of things in general, till there is the representation qua void, that 
is sunyata. It is the representation or structure from a perspective shift, that is structural causality or 
representation qua nothing. There is only nothing. God is nothing, in Spinoza. There is a totality, of 
determinations, that is one-substance and Brahman in Upanisads, all of which are negated, in favour of a modal 
perspective. There are only modes separate from each other, in a element theory of structure. 


These elements are modes, and are the fundamental structure of things. But in this phenomenal domain, there are 
degrees of reality, and elements, that are separate. There is above this phenomenon, a negative space, or a 
transcendent space, that is negation. 


Existence 


Substance now negated into a bricolage of elements. These elements form a number of groups, and variations in 


distinct schools of Buddhism, that study the elements as elemental, and grouped, or Brownian voids, or parallel 
elements, or triangulated structures and celestial bodies. These distinct shools, are of two types and their splits, 
first the element reality, then the transcendent ultimate reality, these two levels, as two distinct levels, and their 
variations. Such that the split on the side of transmundane ultimate reality, are exclusion forms, of monastic 
discipline and minimalism in the direction of empiricial phenomenal participation. Minimalists, and re-nunciated 
approaches to reality. There is as well, the first school, of elements, that participate in Monastic existence as the 
horizontal place of nothingness, in which forms of life, collapse the substance-view, towards a mode appreciated 
only by a collective, that is not a social body. This departure from daily existence and its mundane reality, towards 
the monastic forms of life, that observe the elements in their formal separation. 


Separation, as the formal designation of a group, that grasps the transcendental operation of separation in reality 
and in forms of life. 


| Elements | Groups 
| Brownian void | Drift 


| Separation | Form 


A.V Physics and Buddhism 


There are parallelisms between element, group and formal separation, and the structure of physics in its 
analogical derivation. It is not physical enough, but there is the need for a physical imagination, or generic 
imagination to grasp its formalism. There is no field, only elements. There is only particle physics, and there is a 
formal structure, of how the negation of mundane existence, is part of the Higgs Field, qua position. This position 
is generic and not charged with energy. Less than nothing, is finally the space of Nirvana, or sunyata, because the 
zero-position is not energetic, not charged but turned off. It is just the space of void, qua openness, or thought, or 
negativity of a distinct type, that is thought-determination. 


Physics, minimally graps the entire totality, in terms of a minimalism, of atoms, particles and void, and orbits of 
electrons and charged fields. This structure, is in Buddhism, analogized to elements, sub-elements and groups, 
and void. This formal disparity, is the organisation of a non-charged field. It is simply the position of between life 
and death. This middle path, is finally the Higgs field, as the only field, in which Buddhists exist, or contemplate, 
or existential operators exist. 


The brownian void, is where Buddhists grasp another elementary structure, and is analogized to drift or drifitng 
elements in a void, as randomness of encounters. It is then related to minimalism, and Epicurean forms of life. 
These forms, from element to group, to Brownian groups, is analogized in Nagarjuna, to existentialism, and the 
form of life, of an individual observing sunyata, or emptiness in daily existence, from another perspective, that is 
one of thought and reflection. 


A. VI Formal structure in final form 


The final form of Nagurjuna's position, is to advance a dialectic of relativity and the absolute. There always 
multiple perspectives, multiplicity of positions, and they are all relative, but the dialectic is to grasp a non- 
position, a no-position between the antinomies, that is a absolute after relative positions. It equates to Tathagata, 
the individual whose existence is middle path, or in between multiplicity. It is the Jansenist social position, of not 
bourgeois nor proletarian, it is the declinating nobility. This position in the structural causality, grasps the multiple 
positions and levels, from a dialectical viewpoint. 


The final form, is to grasp elements in a logic of sense, of transverse middle paths, and thing-in-itself as Other 
(Karatani), that then argue that this element bricolage is also substantial, and therefore to grasp the shadow of an 
element, much like the lenghtened shadow of an individual in its genericity, as the formal structure of the element. 
This is the speculative shadow of pure formal determination of a thing. It is to grasp the non-clinged observation 
of a phenomenon, till only the formal structure remains. It is to study the shadow, of material. It is to then cling, to 


an absolute standpoint, that is Tathagata and sunyata together. 


The formal structure is almost Hegelian, where the thing, the process, the activity, is a result of a formal 
designation of the thing itself. The formal structure grasps elements, and groups, this Kantian intuition of Prajna, 
as the imagination of something, in its pure formalism, emptiness, as grasping the Kantian slope of intution, 
category (group) and Reason and its antinomies, and the shifting between standpoints, its parallax, as emptiness 
non-position, no system advanced, without a relative position, that is finally the Kantian system, grasped as 
multiple. 


So what of the Lacanian Real? In the one-substance, negated for elements, negated for form, there is a negative 
method of no-position indicating a diagonalized middle path, as the absolute. This formal structure, of a thing and 
its emptiness, even Nama and Laksana, concepts, categories and contents or experience, as finally commencing 
from emptiness, and diagonalized to normal ordinary life, towards a self-expression of the individual as absolute, 
organic intellectual. This Real of emptiness, is not however the Lacanian hyperbole, it is not the madness of 
subjectivity, but a measured Real. The Real is an effect of thought, and thought-forms, and thought-determination 
alone. One can determine madness qua Reason, this antinomy is resolved in favour of purely the zone of 
indistinction, whatever. 


The Real is eclipsed in existential whatever. The real as limit, is limited as emptiness, void, and pure indistinction. 
Not One, not multiple, but no-position. 


A. VII Formal structure and Infinite self-reference 


The closed loop of reflexivity, is in actuality, a closed loop of infinite self-reference. There is no space for thought of 
thought, without the internal distance or discrepancy of not-clinging and then clinging to the absolute standpoint. 
There is first and internal distance, between the thing and itself, and then this antagonism, is reflected into itself 
as the space of formal designation, as the formalism of things. It is between empirical entities and its 
philosophical structure, or its thought of thought. The reflexive loop in Zizek, is a major breakthrough, but in 
Badiou it is a subtractive suture to the void, that is thought touching its own real, as if it were free of sutured 
subjectivity, this in a displacement, in a theatre of displacement, that is in pure declination, or displacement, a 
non-position, or non-intervention becoming an intervention, as absolute standpoint. It is the closed loop of infinite 
self-reference, when the logic of reflexivity, involves a maladaptation. This spandrel subjectivity, or subjectivity 
proper, that is the rabble, in social position, this reflexive gap, is finally the existential space of pure thought- 
determination. The void is formal, it is a sunyata as well as violence. It is the transverse of the antinomy peaceful 
or violent. It is the internal distance, discrepancy, as discrepant from itself. It is a multipicity, with an infinite self- 
reference that is finally the oneness of multiplcity. 


This infinite self-reference in Hegel, can be read as the micropractices of education, into Spirit, or World-Spirit. It 
is the infinite self-reference of Heidegger as thinker of the void. Heidegger inaugaurates a World, or circle, that is 
cut, or opened into a return to the Pre-Socratics. It is on this beach, that sunyata is found. 


Heidegger in infinite self-reference is the position of grasping not the thing but its formal structure, its form. This 
is to have a theory of theoretical practice. That is theory of theory, reflexive determination, as the element and its 
form, in non-clinging state, that is then clinging to the fall, into the absolute. This passage from internal distance 
of an element of dialectical materialism, to their reflexive determination, that is the theory of the activity, is to 
grasp the movement of thought. It is the middle diagonalized path, that grasps a momentary structure, between A 
and B and C and D, as distinct stages, of the growth of a seed into a plant diagonalized as the plant and its stages 
of age, that can be reversed. This existential reversed standpoint, from youth to old age and back, is what the 
Kyoto School, called the dialectic between Buddhism and Kant. This infinite self-reference, is then transfigured 
into Heidegger, when the theory of a room, is its speculative terminology of place, and when place is rain, and 
when its atom, and when these figures, are part of the figure of a thing. 


So we grasp the nature of a thing, in its self-reference to Heidegger, this move that grasps the theory of Nazism, 
as neither One nor Many, but no-position, or parallax, or not unitary and not dualist alone, but dialectical in 
negation, and multiple places, or minimally two to four places in its place, that is the resistance in existential 
operators of Germany in the 1930s. There must have been formally the space of Heideggerean infinite self- 
reference, of multiple positions, that demand a resistance, or intellectual criticism, or rejections of Nazism in say 
its universities. Then the social group, and its world vision expressed in Heidegger grasps its temporality, and 
ordinary resistance, and infinite self-reference of say a thing, an object, and its specualtive structure as a dance, 


or a jive or Being, pure Being, and its designation in Heidegger as Schellingian that is the absolute, of the 
positions and oppositions. 


A. VIII System or tendency, as the formal structure in infinite self-reference. 


To grasp a systematic totality, of a thing, is to grasp its transcendental mode of appearance. However if we 
disaparated the system into a bunch of tendencies. These tendencies advance no system. They are just to be 
observed in spontaneous philosophy, and lines of reasoning, that are not part of advancing systems. This anti- 
philosophy, is actually mine, in a form that is non-philosophy qua philosophy. The accomplishment of a fact, and its 
revocation, is what Vatter Miguel grasps in deconstituted forms of event. In this there is a form, and a 
deconstitution of form, and its zero-level and suspension of the rule of form, and no-rule of the people, as 
Machiavelli's Republican Prince. This deconstitution of form, that one grasps in no-rule, is analogically the space 
of tendencies without system, or a space of Buddhist designation, not as systematic, or formal, in a strict sense, 
but as no-rule. This no-rule as a rule, is a reflective judgement, in Kant. Such that we grasp a system in terms of 
its multiple tendencies, that is structural causality, as series of tendential levels, or topology of tendency to grasp 
system or structure or causality. This topological experimentation, this system without tendency, this multiple 
tendencies, or partial dialectics, is finally the aleatory and dialectical materialism, in dispersion, or decalages, 
with multiple clashing logics, correct only in a partial stance. 


This non-totality, this sum of its parts as dispersion, this collapse of structuralism, into moments of distinct 
philosophical reveries, this representation without concepts, this Nama and Laksana, concept and content- 
experience as emptiness. This notion of form, as not a structuralism, not capable of being structuralised, this even 
deconceptualised sense, is finally the domain of the logic of sense. It is the space of pure theory intervening in a 
sense-event, or a parallactic meditation on parallax. This domain of not-one, or multiplcity, is the operation of 
multiple logics, and philosophies, all of which grasp at the same time inside and outside, or conditions and 
philosophy, or logic and existence, in the mode of progressive philosophy, only to the point of limits and 
contradictions and antinomies all being dialecticized into partial moves. 


The moves over the systematic configuration of part to whole, universal to particular, totality to parts, and 
totalisations to structures, and structural synchronics, and concepts of formalized being-there, to finally just the 
moves. Only a tendency, between extremes of ascetism and normal life, neither = middle path, a diagonal to 
extremes. 


This tendential speculative infinite self-reference, this tendency, this broken dismembered, tarrying with the 
negative of philosophy, is finally to grasp meta-physics. It is not a structural only, or experiential only structure, it 
is structure in disparities. It is disparities grasped in a local dialectic of Buddhism, it is finally a little piece of the 
real. 


To grasp tendency over system, or no-form that is formal to formal investigation and deduction, is to force a logic, 
that has a tendency only. 


Theses: 


Tendency is disparate. It is the structure of the whole, as non-total, non-structural, but immanent, and dispersed, 
into a logical organization that is forced. 


II 


Logical organization, is a resemblance to negation and void, that is the unassignable place, and more terminology 
from existential Buddhist logics, that clash and create a new designation = assignable. 


II 


Madness or Reason, both. In their internal distance, a space between hyperbole, anti-structure, and structure, the 
middle path zone, a pure thought-determination. The pure figure over the content. 


IV 


Formalization of emptiness as a presuppositionless beginning. It is the name of a concept, and the concept of a 
name (Nama). It is to move from concept to name, with concept as place-holder. To move from Kantian synthesis 
and apperception X, to figure of it. It is to move from philosophy to figure. Such as the figure of Nietzsche. 


V 


It is aleatory materialism. A network of concepts = a network of cows. There is however, post-aleatory 
materialism. Tendency, not system. 


A. IX Tendency as point in formal structure. 


There is however the question of this system and tendency, resolved in favour of multiple tendencies that all clash 
and crash to form a logic, that is tendency as point in formal structure, that is the point of interruption in Badiou, 
or the point of tendency in system. This point is a determinate judgement or an indeterminate judgement. It is 
determined by a condition, that is ground and condition, posited and external reflection, in sublation, that is self- 
equal and self-referential. This neither posited nor external, or both at once, and one at each point, is the 
structure of reflection and its antinomies all structuring a multiple in dispersion. This tendential dialectic, 
proceeds very carefully, it orders a structure and disparates it into aspects, and grasps each aspect in a totality 
that is multiple, not totality as empty container, but as partialised into aspect-totality. This is finally the profile in 
phenomenology, becoming dominant in a reflection, whose other half, is a posited reflection or an external 
reflection, or a determinate reflection, that dialectically mediates the profile with the image, or figure. These 
figures are then part of a philosophical figure or image of thought. 


Thus to grasp the element, in its figure, or shadow, is to grasp the generic imagination. It is to grasp the figure of 
the thing, as its retroaction. It is to grasp retroactive causality as immediate mediated by thought. That is the man 
before me, who is using a machine to dig the road, is finally a figure of moving figures. This sublation, this 
differance, is finally the move from immediate to mediate, in differential sequence, of the thing and itself qua 
speculative materialism. 


What is speculative materialism in Buddhism? It is grasp the elements and theory of elements as one theory, 
mediated by figures, and posited in a logic of sense. This man who walks past me, is an element, and I standing 
here smoking a cigarette am another element, and there a group of people walking in a drift, it is all as if, we, 
each a transcendental episteme, are aspects of the configuration, materialism. There is no deep meaning, except a 
shifting non-position, that tells me that the neighbouring poor see me as an intellectual, or rich man, and I see 
them as Islamic people, and the shifting perspectives all unite in an absolute, that I am an organic intellectual, 
speaking to them about a relation, to Marxist politics. This speculative materialism, of the gaze and the voice, and 
the reflections, and positions and multiple positions, are all grasped by my social position, between the two 
elements, a third, the objective absolute. It is as if when I run, I run as if it were a montage in Les Feu Follet, 
anxiety and running past. It is as if, when I stand at a distance, I am sublated messianic individual. It is as if each 
point in philosophical systems and literature, are all a tendency that is figure. Such that Being, Nothing, 
Becoming, is a man, alone, and walking past. This speculative materialism, that finally I am a figure that is self- 
expressive core, and individual by my rigid designator, am also this moment here in space and in time, part of a 
figure or sequence that is entirely aleatory. 


A.X. Jansenism in Buddhism as Formal structure of logical localisation 


There is a global negation, the fall, we are all responsible for the entire breadth of humanity, but there is no place 
but outplace, and there is a negation of the future, as if it was a Pascalian wager to believe in God. This is the 
declining nobility, that is in a simple tragedy, man to man, overcome for the totality or absolute. This Lucien 
Goldmann position, is in Buddhism as well. There is a man, and his dependence on a group, and the need to 
overcome his specific position, to dramatise a dialectic of one and multitude, in a diagonalized, relation to the 
Other. It is an absolute, to be neither poor, nor rich. It is finally Machiavelli's Prince. This is finally the structure of 
social relations, in a localised point. This point, is in a spoke of several forms, where I am declinating between 
existents, till I realise the position, of a intellectual between worker and bourgeois. 


This formal structure, is meta-consistent, it is all about grace and truth, and reality, as existential. It operates 
between ascetism and sensualism, and is the position where thought is discrepant. It is the discrepancy that 
structures one's self-expression or writing. It is this space, in logical operations, that falls into the place between 
two deaths. It is a formally dialectical social position, that orders and connects the whole, into a sequence of 
profiles. It is an image of thought. It is also, when exploded I, Nietzsche, as the figure and his sentimentalities. It 
is the figure and his exposition, into a belligerence. 


We cannot live a normal life, it is derailed because every existence is sublated, it is the impossible unity of society 
and separation and alienation, where I write notes every day, and study a logical organisation, between two 
deaths. It is the space of social structure, in punctured holes, where all tragic world visions begin and end. It is 
the logical space of death drive, and its sacrifice, till being towards death. It is both experience and concept, it is 
the real object, that is conceptual object. It is knowledge and existence, as an episteme in Spinoza. It is the 
intellectual love of God, and his absolute that is a concept of art and intellect, as attribute. 


A.X.a Formalization in Buddhism 


There is the elements, and its figures. There is tendency and position, or social structural mediation. There is an 
infinite number of diagonals all intersecting, in the absolute. There is a structure, its levels and consistencies, all 
broken into a dispersion, that is dialectical motifs, of concrete and abstract, dialectical and non-totalised, and 
logical organization of thought into a philosophical form, and its motifs in unities of theory and praxis, till self- 
expression, the unheard of third mediation of two positions, is the non-position of middle paths. 


There are figures, images of thought, all of which is the figure of an individual, in his inflections (Pothik Ghosh) in 
his Nietzchean superman, that is an explosive infinite judgement, it is these figures. It is as if astronomy is 
reflected in the eye of Nietzsche. 


A.X.b Structures and affinities 


There is formalized social space, in infinite complex calibrations. There is time, in its durations, and speech as 
interior to these expressions, of self-expressions. There is their transcendental epistemes, and there is a complex 
unity of abstract and concrete, that is the destiny of l'avenir. There are affinities between Pascal and Nagarjuna, 
between Epicurus and Buddhism, these are all so many Stephen Jay Gould explorations of nature and cycles of 
existence, there is so many places between A and B and C and D, as stages or phases. So many temporalisations of 
the absolute, that is a spirit. There is a complex scale, to the nature of things in modernist phases of history. 


A.X.c Absolute recoil 
There is no beginning, no past, no dependence except with a group, of dynamic expressions. It is the absolute 


recoil, of a classless world. Brownian motion, indicates the randomness without structure of institutions, it 
indicates, the absolute recoil, of no-position, no-place but in-place. 


A.XI Heidegger and self-reference 


Take a theory of a thing in speculative terminology. Theory of man, is theory of individual. Theory of friend, is 
theory of interstices. Theory of a lover, is theory of encounter. Theory of room, is theory of place. Theory of 
markets, is theory of places and existential operators. All of this is configured in a Heideggerean space, of 
individual, interstitial space and encounter and places and existential operators, all of which declinate into a 
Schellingian infinite of random distributions of groups and individuals, of encounters and durations, and of sub- 
species durationis and aeterinitatus in a place that is a room, where my lover and I speak to each other in 
durations, that are lasting. A history of the event. 


A.XII Nagarjuna and the negative method 


Take a thing and negate it partially, or totally. Grasp a series of negations, that make a circle. This is the infinite 
self-reference of negations, as only negation. It is A, B, C, and D, and E and F, all as separate and negated, and 
then oneness in its counted unity that is not. The negative method is between life and death, between existence 
and non-existence, it is both at once and neither, and one at each time, and just one, that is negated existence as 
non-existence of a poetic reception of form. 


A.XIII Keys and Tenors 
Take a meditation, on Heidegger, its key and tenor is distinct from Nagarjuna, whose key and tenor is here a 
speculative materialism, and then take Epicurus, and then take Nietzsche as figure, it is all part of a sequence of 


spontaneous philosophy, that is the moving and withdrawal, of a position, into a non-positional, diagonalized 
subjective cut of interpretation. This is the other underground current of Zizekianism. 


A.XIV Theses: 


A position has multiple perspectives and an absolute. 

II 

A reflective position, is the gap between positions. 

III 

A dialectic is mediation of the immediate in a formal structure. 
IV. 


It is a temporal dialectic. 


B. Formal Temporality 


Formal structure, is multiple and one, or neither. It is then temporalised, into temporalities of existence. It takes 
the figure of the multiple qua one, and orders it in tenors, that grasp temporalities and movements between 
entities or elements, as part of a theory of multiples, as the organization of a logic as per a philosophization. There 
is temporality in incidents, occassions, and moments, which are all part of will and representation, as the real of a 
discourse, that grasps its own nothingness. 


Formal temporality, is divided into three parts, singular, general and no position, or diagonal. These singular 
temporalities is the intersection with general temporalities, and all temporalities and crossed parallelisms. 


C. Formal logical existence 

Existence is a mediation of nothingness by something. It is the passage from void, to existence. This is self-equal 
in Buddhism, it is a self-relating negativity, in an existential sense. There is a logical equivalent to existence that is 
the real in Lacan. It is also an equivalent to science in Kant. It is the formal structure, of reason explained above, 
which exists in antinomies only. So the formal logical existence is the purity of antinomies. 

Antinomical stances, positions, perspectives, realities, structures, levels, indices, moments, and determinations, 
and processes are finally the structure of speculative contradiction, that grasp the structure of the things, in a 


dialectical movement between theses and anti-theses, or theses in general and its partial antinomical stance, all of 
which generally grasp logical existence as antinomical. 


Theses: 


Temporality in general or temporality in groups or temporality of an individual, they are all antinomies. 


II 


The thing or thing-in-itself. It is an antinomical grasping of the object, that can be seized, or released, and that is 
its antinomy between Buddhism and Hegel. 


Ill 


Antinomy as a temporal figure, or as a spatial figure, or as a object-figure in Buddhism, or as a structure of things 
in themselves, and its mode of development of a logic. 


IV. 


Antinomy is the structure of reflection and existence. There is no class conflict, without classlessness. 


V. 


Keys and tenors, are all antinomical perspectives on the object, depending on a tenor. 


VI. 


Antinomies refine reason, and develop through non-positions, and transverses and shifts between infinite relatives 
and the grasping of relative as also absolute, and therefore the shift from relative to absolute. 


VII. 


Antinomies between conceptual and name object, and between conceptual and real object, and between 
philosophy and its object of discourse, and its partial perspectives are all in keys. 


VIII. 


Antinomies are the structure of discrepancies, and apertures and viewfinders in a camera, they are all images of 
thought. 


IX. 


Antinomy is the real, as limited into limits and and a scale of ideas, in Plato's sense. 


C.I. Formal logical existence between Heidegger and Lacan. 


The first part of the book was on Buddhism, the second part is on Heidegger and Lacan. Together they form the 
antinomy east and west. Except there is Arab bracketed in between. But this movement is a universal history, of 
how each bracket works in the direction of universal thought. The bracketed exposition of reality, is present in 
Buddhism as well, as a thing-in-itself as Other in Karatani, which is the substance bricolaged into elements, in a 
logic. This is then the space where tendency moves across another tendency that is European continental thought. 


Continental philosophy is open to Buddhism. Yet there is differentia specificica of Continental thought. All the 
figures in Indian philosophy of Buddhism, are taken into concepts by Europe. Therefore the proper concept is to 
grasp the tendency of Buddhism, of these relative multiple perspectives and an absolute, into a concept of the 
tendency. The concept is introduced in antinomies as development of reason. 


Between Heidegger and Lacan, there is the conceptual movement of antinomies, as the dialectical movement of 
images of thought, in their specific articulation with an existential moment. There is the antinomies of realism, 
and there is the exposition of several, mapped across one's form of life, or biography, a number of expositions, of 
universalised thought. There is the universal, of a particular or singular, not as substance in the East, but as 
substance qua subject and structure as determinate structues of syllogisms, indicating change and event. 


Between Heidegger and Lacan are the themes, Being, Being-there and group, world and return and forgetting, 
and circles and withdrawals or Holzewiges, and opening and diagonalizations of parallelism and aletheia, as well 
as Schellingian expositions of Being qua atomism, and organic terms and their shelling in a bombarded war. The 
individual is falling, and Sein und Zeit is a measure of the sound and fury of existence. With these Heideggerean 
themes, there are Lacanian themes, of Being, existence, tenors, and loss and grief, and space and logic and topos 
and topology and society and separations, and alienation, and clefts in being and mis-identification, and symbolic 
space and topoi, as related to the real of limits, antagonisms and antinomies. 


C.II Formal logical existence and space 


The antinomies of realism, is to grasp a space only as space. It is actually a series of metaphors and metonymies, 
that grasp the structure of space, as finally the dialectical aspects or positions on space. These universal aspects, 
are partial antinomies. Say a private space and its world. Every reality is structured in conflictual anamorphoses. 
Even the space of Picasso, is finally an anamorphosis between even music, literature and cinema. These 
anamorphoses, such that the structure is always the same, and there is no change from Kant to Hegel to Zizek, 
there the same structure, and changing valences or speculative insights or logics that clash to form a constellation 
of a model in Adorno. 


Existential bases to logical speculations improve and deepen the structure of Lacan and Heidegger into existential 
Lacan. This is a study not only of speech, language and analysis, but also of existential aspects of things. These 
introduce the Sirohian variations, of the themes, into a general guide to Hegel, Heidegger, Lacan. These are 
models of existence, types in Plato, as realised in life. 


Space and existence, have a number of antinomies. Such as a man, who reads in a bus stop and is seen in multiple 
views, such that their tarrying introduces a logical speculation. The tarrying of antinomies, is to grasp multiple 
and one. 


C.III Formal logical existence and time 


The antinomies of general time, divisions of general time, multitude, das Man and in Lacan alienation and 
separation, and the temporality of the real, and the singular times of individual time, and group time mediated by 
the individual, as third to dyad, and other combinations, are all antinomies of temporalisation. There is the public 
intellectual, he has to perform certain speech acts, and there is temporality all around of his political partisanship 
and its temporal ekstases and structures and groups and mediations of temporal dynamics, linked to past, present 
and future. 


The pure temporality of past, present and future are all dialectically woven into a continuum or dynamic, of 
temporal structures such as history, present, modality of possibles, contingency and necessity and being-there. 
Temporal dialectic, between a situation and its extension, between past and future, the present, and a present that 
orders a relation to past connections and transmitted by the past, a present and a future, and transmitted from the 
future, another present. 


There is time in past (history, biography), there is its transmission to the present (lived), and there is a set of 
future orientations, past, present and future in phenomenological terms, as profile. There is a partial dialectic on 
past, present and future as all part of the dialectical development of incidents and facts, and their revocation or 
acceptance. There is a periodization of politics, and intellectual formation, and a periodization ending with 
another sequence. There is past, present and future, in synchronic terms, as a structure of levels and Braudelian 
time-schemas. 


There is time, in three, to four levels, there is periods of history and biography, there are spirals of sequences and 
moments and incidents, there is a will and representation of periods, time, pasts and presents, and futures, that 
are to come. 


Formal logical existence, states that periods, time-schemas, and temporalities are all ekstatic moments, and 
compare to a situation and its positions, and arguements, real or literary, about a life. There is time in life, towards 
the existence of a multiple. 


C.IV. Formal logical existence and tenors of dialectical materialism or the materialism of the void 


Existence in its multiple sites, and antinomies, are all reflected partisan positions, on a situation, occasion or fact, 
or happening. The world is all that is the case. There is a dialectical materialism of the case, in taking it towards 
universals of life, and existence, all of which are dialectially related to other parts and profiles. There is this one 
dialectical materialism, there is another dialectical materialism or materialism of the void. Where in a afternoon, 
one observes the big Other as architectural parallax, and the small other as a conversation between two entities, 
and a tenor of Freud's Times of War and Dying. 


There is no place but outplace. There is splace and outplace. It is all a little bit of the real. When one in an 
antinomy, finds the crack of subjectivity. The virtualities of Tokyo, in one's marginal sites. There is an antinomy 
that is sharpened into antagonism, and scenes or reflections that conflictually organise a space, for thought. There 
is a complex space of infinite self-reference to Heidegger, when there is a being-there in a da. The da, of da-sein. It 
is a place, a speculative terminology, a speculative dance, that is the jive. 


C.V. Formal logical existence and logic of space 


There is a space between the inside and outside, a suture topos. It is the inside and outside as topoi. It is to be ina 
group, and outside it at once. It is to belong to communism and be an Outsider at once. The Other and existence, 
being-there, and Marxist syllogisms. All of which grasp the topos of Marxism. Other and structure. Other and 
Other and Other. There is an Order of Other, and an Order of conscioussness, and their mutual declination. The 
Other and the same, in Foucault. The inside and outside of a space. To be at a party, and discuss, at the balcony, 
the relevant points, of the party-form. 


The topology of inside and outside, the joint unity of the two, the split between the two, the tenors of an existent. 


The intersitial position, between in and out, between outside and inside, between the two, an antinomy named 
interstices. Becoming between, being and nothing. An entity its absence and the vanishing mediatior. An entity its 
absence and its vanishing interspace. This becoming between being and nothing, this interlude. This intervening 
space, this quantum space. This observation of a thing and its opposite no-thing and its vanishing into opposites, 
Becoming as Imaginary of Symbolic, in the study of architectural parallax. 


C.VI Formal logical existence between Imaginary and Symbolic and Real 


Take a piece of great architecture, grasp its mediation between levels, and study its imaginary form as a symbolic 
order. Then you grasp that the space in between, becoming as gap, is the space of encounters. For instance 
between a room and its windows, as two levels, that replaced by becoming the gap between two levels. 


C.VII Antinomy and Gap 


We grasp that antinomy is a structure of subjectivity and reason, there is however the gap between antinomies 
that Zizek draws out in his Parallax View. This takes every imaginary structure and studies the gap between the 
two for quantum space. Then there is a gap between the letter and the word, that is an interspace. So becoming 
as interspace, when be-com-ing is studies in its interspace that is com, or the dot.com, that is the space of 
computers and windows by Microsoft. Or the other interspace be, or begriff, concept of the Two, b and e, being 
and event. 


C.IX The zone of the encounter 


Close reading, or reading to the letter, is to read letters of words that are speculative terms. It is then to grasp its 
Heidegerrean nature. Another mode is Zizikean interspace reading. And a final is Ruda reading, take a word and 
grasp its subjectivity, as if it were a sharp pen form. To formalize this letter-word reading, is to form a lexicon of 
general spaces encountered in ones form of life. 


I wake up and go out from my room, to the streets. In this form of life, there is room, streets and individual, 
grasped in speculative terms as place, outplace and theory of individual. Or in Zizekian terms, dot.com and 
elementary experience and Spinoza or Machiavelli. What does this mean? It implies that our elementary 
experience of being on a street, is linked to one's personal life on dot.com, that resembles Spinoza or Machiavelli, 
in such a way that there has to be a political formation against this assimilation of virtual surplus value. The war 
machine of dot.com, is to be grasped and turned into the intellectual love of God. 


C.X. Formal logical existence in Zizek: A Lexicon 


The major concepts of each philosophical or theoretical work, to be grasped in their interspace. For instance take 
the work of Michel Chion, Audio-Vision. It has in symptomatic reading, three or four major concepts - (a) audio of 
cinema, voice (b) synergetic relations between viewer and diegetic reality (c) video grasped through text and sub- 
text (d) voice and music 


Four corresponding interspaces - (a) androids (in science fiction), on or off, that is elementary experiences of 
cassette and physical material processes such as putting a cassette into a player and its functions pressing on the 
on or off, volume and fast forward, rewind etc., and neighbourhoods, nearby and further relations of the 
interspace of social relations, between captial and poverty. And voice, the interspace of speaking and listening to 
each other. (b) Radio and deterretorialized voices and the encounter between viewer and film, as suture or 
artistic. (c) the interspace between what one observes and what is implied, in a subway store, as the interspace of 
cinematic economies, and its lived dimension, or its interspace, that is a virtuality. (d) the interspace between 
dot.com and collectives. 


C. XI Formal logical existence in summation 


There is a antinomical instant, there is a interspace and there is a architectural parallax between levels. 


C XII. Formal logical existence in summation II 


There is multiple perspectives, and their parallax viewpoints, that grasp the contradiction of thing and itself, 
through a gap that is antinomical and this space of antinomy, is the space of interstices, between inside and 
outside, and the space of interspace, and the space of becoming in Hegel, as vanishing, and the space of parallax 
errors, and the space of void, and no-position in Buddhist Absolute, and the space of death drive, qua subjectivity 
reflexivity in its logical relation to a parallax, or infinite self-reference. 


D. Infinite selfreferent 


In Zizek and Badiou, there is a tendency to argue that the subtractive suture to the void, as its separation, in a 
tension, with a spatial analogy to a sublime mass movement, the gap between a discourse and its points de 
capiton, and obscene underlying fantasy, that social movements aim at transforming. This virtual real excess, this 
minimalist dialectic between void and infinity, nothing and something, void and excess, as a symbolic order to be 
changed or transformed, is dialectical because it finds the infinite spurious excess of the state as expressed in the 
repression (note Freud) of the unconscious space, of class struggle. This dialectic between void and spurious 
excess, or this homology between excrescence and event, as dual sided, is finally the minimalist dialectic of void, 
excess and errancy, as a foreclosure of the void, the real, and the Lacanian view point on Sartre's thesis-synthesis- 
antithesis, temporalisation of practico-inert against fused group, in an anti-thetical situation. It is not just Sartre's 
bourgeois subject that is at stake here, in its form without its content, but the finer point, that finally, cogito, or 
abstract universality, is the standpoint of a concrete universal, that is the void and excess, in two means, 
separated for Communism. Or Communism as separation and alienation in Lacan, of the dynamic of temporality, 
and more of a formal necessity. Here this closed loop of reflexivity, in which the tarrying of Master/Slave dialectics 
in Sartre, are the totalisations. There is no space in Zizek, for these empirical judgements on the real. Because 
formally the question is decided, on behalf of the formal necessity of violence, as its partisan or conflictual 
standpoint. 


Therefore in-itself to for-itself in Sartre is equated in Badiou to the pre-Evental status of clinamen, flirting and 
courtship, to the post-Evental for-itself decision, to the order of Event. In Zizek this is convoluted into a Post- 
Evental tactical operation between the for-itself and the in-itself, as if it were a tactical necesity to curve the drive 
between a and b, or in-itself and for-itself in Sartre. 


The point in my work (Sirohi), is that this minimalist dialectic, reflected in parallaxes of each standpoint to the 
Other, is to grasp the Otherness of subjectivity. That is the minimal difference, is finally the division. The division 
of will and representation. The space of a clinamen, in the process of Event, and of course a gap between the two 
in Zizek (reflexive) in Badiou (decision), in Sirohi - contingency as necessity, as if they were both united in 
clinamen. So Rain, clinamen, encounter, take. Is more like, Rain, clinamen-encounter-take. It is therefore far more 
destructive, rather than subtractive. It is finally Being and Event, again and again, with the explosive event as 
well. As if the resurrection is part of a repetition as Zizek points out, and is therefore very close to my position, 
which is that the Real is limited by limits, and quantitative and qualitative infinity in Hegel, is event and process 
(becoming) as gap between contingency and necessity overlapping in Zizek, yes but also evental. The impossible 
unity of Badiou and Zizek, is their physical space of representation. It is purely clinamen language. It is to grasp 
formalism here, as the space of death drive, reflexivity and subjectivity along the lines of sense-event. 


D.I Infinite Self-referent II 


If we take this parallax view on parallax, then we grasp contingency qua necessity as leaning in on each other. 
And therefore grasp the post-Hegelian space of fear and trembling, and Kierkegaard, and points in a guerilla unit 
fused group in Sartre, and Hegelian death drive as place between two deaths, and the Badiouian space of decision 
and for-itself, and the Sirohian point, of pure enthusiasm as the real. No anxiety, no fear and trembling without 
pure enthusiasm of the event. It is a formal parallax that Zizek and Badiou miss. The formal parallax is to see void 


and excess on both sides and between. It is to grasp a reflexivity in the condition of philosophy. To see the infinite 
self-referent of closed loop of subjectivity, along the lines of a figure - Nietzsche. 


D.II Infinite self-reference in an encounter 


The space of drive, between two voids, overlapping, is too dynamical an antinomy. The pure antinomy is two 
declinations, part of the encounter. She says yes, he says I love you too. This simple encounter is in its economy of 
drive, the world is everything that happens, it is all that is the case. Whose economy is closer to destruction, or 
deviation or declination, as both separated and alienated from the world, for the encounter to take place. It is the 
place, or site, or evental site, as finally negative, but not violent, unless, declinated. The true encounter, is one 
between the blinds. It is the real as between the blinds, one encounters the Other, in a declinated state that is a 
clinamen to an encounter. And these two declinations, are the negative space, of world-negation as in Nagarjuna 
or Wittgenstein or even Heidegger, the world is destroyed. Where "If we both go down then we go down together", 
and it is Tristan and Isolde, and it is As I Lay Dying, and it is here that encounter takes place. It is the minimal 
declinations, the negation of a sexual encounter in favour of a pure love, or the negation of the status of a friend in 
favour of a lover, these negations perfect in their astronomical space as esperos an surreal numbers that are 
sheafed. It is the operation of sheaf on surreal number, that we encounter in a place. 


What is the relation in the real, of negative, it is a non-relation. How does non-relation enter into an encounter, it 
is the sheaf of non-relation in a surreal number or event. It is the Object becoming thing, in Badiou's Logiques du 
Monde, where he is clearer, than Being and Event, it is encounter, in a sheaf, that is a negative container the 
Higg's field, that is turned off, and is part of the neutral infinite space of surreal numbers grouping around a real 
number. It is the groups of numbers, in their group and element state, as if an antinomy of the sexes, is surpassed 
in an immanence du veritie. 


This economy of drive, is finally between two states, and their overlapping, actually the reverse is the case, two 
states lean in on each other, or contingency encounter necessity, or existence is side by side to existence in the 
mode of non-existence at first, or the quantity infinity is pure quantity, and not mere measure or quantity. Quantity 
begins with infinity. And therefore Hegel is a bit limited in this space, the true non-spurious domain. That is the 
true infinity in Hegel, is far closer to Spinoza, and is a non-dynamical relation between finite and infinite, as finally 
finite clinamen to infinite. 


Therefore the domain of an encounter, is in infinite self-reference, to itself as the sheaf of their relation, or non- 
relation, in their encounter. All subjectivity and all clinamen, and all moments, are sheafed in a group. 


D.III Infinite self-reference and sheafs or envelopes: 


There is no encounter without place, there is no place that is not an envelope or sheaf. There is no group, without 
it's virtual. There is no real that is not a virtual. There is no virtual apart from existentialism. There is no sheaf 
without a group of sheafs, and there is no encounter without an enveloped sheaf part of the structure of number 
theory. I named I, II and III and IV, there are groups and surreal numbers, that organise the encounter. 
Contingency sheafed in Necessity. Or Necessity sheafed in Contingency. 


Number commenes with an infinite. Quantity appears in the indivisibility of space. It is the indivisible in the 
division. There is a division between finite and infinite, and this is the appearance of the indivisible - Quantity. And 
therefore the number of infinites are so many indivisible entities. The antinomy is infinite and finite, or 
progressive infinities. These antinomies are sheafed in no-position or sunyata or a parallax position. 


The domain of finitude, is touched by the grace of the infinite. And this repetition, is drive, as a declination, and 
destruction of the maximal and the order of the transcendental, till there is a formal equality, that is the horizontal 
bond of the masses. It is the formal equality as result of destruction, that is a separation and alienation, a 
monastic discipline. There is the order of transcendental, maximal, and minimal, and inexistence, all of which a 
separate elements in Buddhism, which is in Kant an antinomy, which is in Sirohi a resolution of the deadlock of 
formal equality, with pure equality as horizontal bond, that takes place. It is a finitude sheafed in infinity, or 
Quantity, as the pure quantity of number. It is the pure equality of a formal discipline, it is finally the sheaf of 
equality and the group of guerilla unit. 


D.IV Infinity 


In the infinite self-referent as a standpoint there is a appearance of Quantity, qua infinity, as a ensemble that 
organises a Jazz. There is a here and there structure of infinity. It is randomness, it is a encounter. It is not part of 
everyday orders, but appears here and there. So a group collects and does Rimbaud. It is not part of the actual 
structure of existence, but is its envelope or is its actualisation, or is a bizzare structure as the messianism of 
things. It is a set theory in Althusserian form as it were, that a few scattered books, a sculpture and fragments all 
amount to the structure of infinity. This is finally to claim that limited topoi is more relevant. It is to claim that 
Quantity is not mere quantitative progress nor a dialectical mediation, but a Spinozan conception of intellectual 
love of God, a re-petition of Quantity in its infinite form. It is a randomness. It is a blooming buzzing confusion of 
Object, as finally the form of Subjective mediation, which is not contingency and necessity in a totality, or numbers 
in general, but a contingency that happens in local situations, and is part of the formal structure of Subject. It is to 
parallax Object and Subject, without mediation. Though mediation takes place, there is a purer form in the 
Singular Universal. It is a unity between subjective and objective, or a dialectical mediation, or a singular 
universal mediation, that is a leap of faith, that is foreordained as Schelling would say. It is a metaphysical 
inspiration to a virtual situation. It is a singular occurence. It is infinity as part of a sheaf. A little piece of infinity. 
Whose loss is the forgetting of Being. 


D.V. Infinity and Bizzare structures in a formal logical space 


There is a messianism of bizzare institutions and Daniel in Althusser. This formal structure is pure set theory. In 
the purity of Set theory, there is quantity as indivisible, and therefore these bizzare structures are sublated into an 
equality and collective and indivisible forms. They are the reverse of messianism, that is the pure path of the 
Badiouian subject. He must point-by-point as an operator of fidelity choose positives and negatives. This strain in 
Badiou's thought, remains the central achievement of philosophy thus far. 


I merely translate this into a antinomy (point) and existential trajectory. In a formal logical space the bizzare 
structure of existence and its Badiouian parlance, that is Event, Truth, Subject, is the exact repetition of Lenin and 
Trotsky. There is the need to grasp both together. There is no path, we make the path by walking it. Where truth 
coincides with the path in Zizek, in whose shadow utopia exists. It is this set, among a number of practical sets, 
that is Eternity exploding in linear time. As Zizek's Schelling appears. 


D.VI From antinomy to subjective standpoint. 


The antinomical drawing of a line, is then figured and drawn into a diagram. These little pieces of the real, and 
infinity, is finally necessity and contingency grasped as One Step Forward Two steps back. This temporalisation of 
the dialectic is the journey of the Badiouian Subject. Zizek formalizes this path, that we are both on. It is a 
dialectic, it is Time, it is being-there. 


D. VII Zizek, Badiou between St.Paul and Pascal 


The antinomical developments of Lacan and Althusser, are translated by Badiou and Zizek into a formal 
procedure. This formalism, is finally the Paulinian love of the collective. The point at which one divides. But there 
is here also Pascal as they both argue, it is a hidden God. A Paulinian love for the collective, in the retroactive 
shadow of an engaged partisan utopia or Truth. 


